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Torah Or English translation project: 

With Hashem’s help we would like to present this installment of 

Lessons in Torah Or. 

The original text of the maamarim with  נקודות and punctuation is presented 

side by side with a phrase by phrase translation and explanation. The translation 

of the text is in bold whereas the commentary is in regular font. The 

explanations of general concepts that are not directly relevant to understanding 

the flow of the maamar are in footnotes. 

All of the commentary of the Tzemach Tzedek printed with brackets in the 

original Torah Or have been moved to the Hebrew footnotes and left 

untranslated. 

The Goal 

The main purpose of this project is to enable the reader to learn the Torah Or 

in the original. By learning the words, structure, and concepts of the maamarim, 

eventually they should be able to learn it by themselves in the original. 

The Ma’amarim of LIKUTEI TORAH and TORAH OR are copyright by the 

Kehot Publication Society, a division of Merkos L’inyonei Chinuch Inc., and 

are reprinted here with special permission. To purchase the original visit 

www.Kehot.com. 

I would like to thank: Kehot for permission to use the text of the maamarim, 

the administrator of the לקוטי תורה מנוקד project for helping with the  נקודות 
and punctuation, to see any Maamar from Torah Or/Likutay Torah with  נקודות  
go to his website www.ChassidutBehirah.com,  and to R’ Baruch Katz for 

creating the website and the editing. 

Please Donate to Keep this Project Going 

Translating these maamarim takes many hours of work per week, and funding 

is needed to cover the expenses to make this possible. Please donate at our 

website www.LearnChassidus.com  

For comments and questions please email me at avraham.t.katz@gmail.com 
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http://www.chassidutbehirah.com/
http://www.learnchassidus.com/
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Torah Or 

 ּתֹוָרה אֹור
יל ְתחִּ מ   ו רַׁה  ב  ַׁד ִּ

ין ַתּנִ ִהי לְּ ' יְּ ָך ּגוֹּ ' ֶאת ַמּטְּ  1ַויֹּּאֶמר ּגוֹּ
ש  ַׁ רָּ ָּ אַַׁׁתַׁפ  ֵארָּ ַׁוָּ  בַׁ,ַַׁׁנזַַׁׁ–ַַׁׁדַׁ,נוַׁףַׁד  

 “Transforming Kelipah 

By Revealing Its Source” 

In the Parsha of Vaeira, the Torah tells us about the miracles Moshe and Aharon 

performed in Mitzrayim (Egypt). The first set of miracles performed weren’t 

intended to punish Pharoh; their purpose was to prove to Pharoh that Hashem 

had actually sent them, and Hashem’s infinite might. The first of these “signs” 

occurred when Hashem told Moshe to relay to Aharon to throw down his staff 

and it will transform into a snake. When Aharon did so, not only it transformed 

into a snake, but it also (1) turned back into a staff and then (2) swallowed up 

all the other snakes Pharoh’s magicians had made from their own staffs, all 

while still remaining a wooden staff. The Alter Rebbe will analyze the 

significance behind the details of this particular miracle: 

ַׁ)א(ַׁ Part 1 

ֹּאֶמרַׁ י  ֵלאמֹּרַַַַׁׁׁׁ"ו  ֲהרֹּןַׁ א  ְוֶאלַׁ הַׁ ֶ מֹּש  ֶאלַׁ ה'ַׁ

ַׁ' ְרעֹּהַַׁׁ,ַַׁׁכו  פ  ְפֵניַׁ לִּ ֵלְךַׁ ְ ש  ְוה  ַׁ ךָּ ט ְ מ  ֶאתַׁ חַׁ ק 

ין נ ִּ ְלת  יַׁ 'ְַַׁׁיהִּ דַַַׁׁׁ,ַׁכו  ֲהרֹּןַַַַׁׁׁׁ:ַׁע  א  הַׁ ֵ ט  מ  ְבל עַׁ י ִּ ו 

ם" וֹּתָּ ט  ַׁז,ַׁחֶַַַׁׁׁאתַׁמ  ֵתנו  ָּ ש  רָּ ָּ  :ַׁ(ַׁ־יב)פ 

“And Hashem said to Moshe and 

Aharon saying: When Pharoh will 

ask for a sign, then tell Aharon: take 

your staff and throw it down 

before Pharoh and will become a 

snake…then Pharoh called to his 

magicians and they also turned their 

staffs into snakes…but then the 

 
ַׁרֶַַׁׁנֱאמ ַׁ)1ַׁ ד ָּ עו  ס ְ ַָּׁהַׁב   ב  ש  ַׁתַַׁׁש   רָּ ָּ ַׁתַַׁׁפ  ֵארָּ יא,ַַׁׁוָּ ְרכִּ ַׁםְַׁמבָּ ֶדש  חוֹּ בַַָּׁׁה  ְ ַׁתַׁתקס"ה(.ֵַׁטבֵַַׁׁט,ַׁכ"זַׁש 
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staff of Aharon swallowed up their 

staff-snakes…” (Shemos 7:8-12) 

ְֶהַׁ נ  ֶ ש  הַׁ ֶ ט  מ   ה  ְניָּןַׁ עִּ יןַׁ בִּ ַׁפ  ְַׁלהָּ ש  ְלנָּחָּ ַַׁׁ,ְַׁךַׁ

ֶַׁ ט  ְךְַׁלמ  רְַׁוֶנְהפ   ז  ְךַׁחָּ רַׁכ   ח   ה.ַַׁׁ)ְוא 

We need to understand: (1) What 

is the significance of the miracle 

that the staff was transformed into 

a snake, and then was transformed 

back into a staff? 

ןַַׁׁמַַַָּׁׁׁ,ְַׁוג ם וֹּ אש  רִּ הָּ ֵפתַׁ וֹּ מ  ה  יָּהַׁ הָּ ז ֶהַׁ ֶ ש  הַׁ

ַָּׁ נ  ֶ ַׁנו ְַׁתַׁש  ְרעֹּהַַׁׁ ַׁ,ְלפ  רַַַׁׁׁ ֶעש ֶ הָּ לַׁ ְלכָּ םַׁ ד  ְוקָּ

ת(ַׁ וֹּ כ   :ַׁמ 

Also: (2) Why was this was the first 

“sign” that they showed to Pharoh, 

and came as a prerequisite for all 

of the Ten Plagues? 

נ ֵַׁ ַׁהִּ יַׁהַׁ תִּ ַׁבַׁכ ְ ַׁ(ַֹּׁ ַׁאב  לו(ַַׁׁ ַׁ:יב,ַׁ לו ַׁ"ַׁ ְינ צ ְ ַׁו  ֶאתַַַׁׁׁ

ם" יִּ ְצרָּ ַׁ,מִּ ז ַַׁׁ ר  ַׁ ְמרו  ַׁלַׁ"ְַׁואָּ ָסִחי)ַׁ ְּ קיט.(פ  :ַַׁׁם 

הַָּׁ"ַׁ או  ֲעש ָּ ֶ ֵאיְַַׁׁמצו לָּהַׁכ ִַַַּׁׁׁש  ֶ ַׁןַַׁׁש  ה  ָּ יַַׁׁב  גִּ  .ַׁ"ַׁםַׁד ָּ

Now, it is written (Shemos 12:36): 

“And they (The Jewish People) 

emptied Mitzrayim (from their gold 

and silver and possessions when they 

left) ,” regarding which our Sages 

have said (Pesachim 119a): “They 

made it (Mitzrayim) like a pond 

lacking its fish”. 

ַׁ ירו ש  ֵ ַׁ:פ  טו ַַׁׁ ק ְ ִּ ל  ֶ ַׁש  ַַָּׁׁ ַׁכ  צ ַׁלַׁ נ ִּ יה  צִּ ַׁוֹּ ְָּפלו ַׁןַׁ נ  ֶ ַַׁׁש 

ַׁב  ַׁ ְ ַׁש   ירָּ ַׁבִּ ַׁ,ַׁםֲאֵליהֶַׁהַׁ ְקנו ַַׁׁ ְתרוֹּ ְַׁונִּ יִַַּׁׁ ְצר  םַַׁׁמִּ

ֲארו ַׁדַַׁׁע ַׁםֵַַׁׁמהֶַׁ ְ ש  נ ִּ ֶ ְמצו לַַַָּׁׁׁש  ' הַַׁׁכ ִּ אְַַׁׁולַֹּׁ,ַַׁׁכו 

ירו ַׁ אִּ ְ ש  ַַַָּׁׁׁהִּ ו ַׁםַַׁׁש  יל  צ ֲַַׁׁאפִּ דַׁץַַׁׁוַֹּׁנִּ  .ֶַׁאחָּ

This means: They collected all of 

the “Sparks of Holiness” that “fell 

down” from the “shattering of the 

Keilim” into their land (of 

Mitzrayim), and after the Jewish 

People gathered these “sparks of 

Holiness,” the land of Mitzrayim 

was emptied from them until it 

remained like “a pond without 

fish”, and the Jewish People didn’t 

leave behind even one “spark” . 

נ ֵַׁ ַׁ,הְוהִּ יַׁ בִּ ְַׁלהָּ ְניַָּׁןַׁ ַׁעִּ צוַֹּׁןַׁ וֹּ צ  נ ִּ ַׁה  ְָּפלו ַׁתַׁ נ  ֶ ַַׁׁש 

ת יר  בִּ ְ ש  יםַׁ־ַׁב ִּ לִּ ֵ כ  ְני ַַׁׁה  םןְַַׁׁועִּ תָּ ֲעלָּאָּ  ַַׁׁ–ַַׁׁה 

Now, we need to understand the 

idea of these “Sparks of Holiness” 

that fell down with the “shattering 

of the Keilim” and how they are 

elevated: 
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ְניַָּׁ עִּ נ ֵַׁיַַׁׁכ ִַַַּׁׁׁ:ןַׁהָּ ע ַׁהַַׁׁהִּ ְניַַַָּׁׁׁ,ַׁיָּדו  ַׁןַַׁׁעִּ ירָּ בִּ ְ ש   אַַׁׁהו ַׁהַַׁׁה 

ית ַׁ ַׁמִּ ז'ַׁ יתַׁ ְלכִּ ַׁמ  יןַׁ אִּ ְדמָּ ַׁק  ַׁןַׁ ַַׁׁ,2ַׁתֹּהו ַׁד ְ

רו ַׁ ב ְ ְ ש  נ ִּ ֶ ְַַַָּׁׁׁונְָּפלו ַַַׁׁׁש  ט  יהְַַׁׁלמ  ינ תַַַׁׁׁ''ע ְַׁלבִּ ְבחִּ ַַׁׁב ִּ

וַֹּׁ יפ  לִּ ק ְ אַׁתַַׁׁה  ֳחרָּ א־אָּ ְטרָּ  .ְַַׁׁוסִּ

The idea is: It is known that the 

“shattering of the Keilim” is the 

“death” of the “Seven Primordial 

Kings of Tohu”, meaning the 

Keilim of the seven emotional 

attributes from Chesed to Malchus of 

the World of Tohu, that broke and 

fell down in the worlds of Beriah, 

Yetzira, and Asiya into the realm of 

unholiness referred to as Kelipa and 

Sitra Achra.  

To understand the above, we need to preface:  

Before Hashem created the physical world, He created a system of spiritual 

worlds where the Truth of Hashem’s Oneness is more apparent. These spiritual 

worlds contain the souls and angels that are greatly more aware of Hashem than 

people in the physical world are. These spiritual worlds are referred to as 

Beriyah (Creation), Yetzirah (Formation), and Asiya (Action). They 

correspond to different levels of the how the creative energy of Hashem 

descends until it reaches the physical world. 

Before Hashem created the spiritual worlds, He created an interface system 

limiting His Infinite Light to definable manners so as to create and interact with 

finite beings. This interface is comprised of two components: The “Light” of 

Hashem expresses Hashem’s indivisibility and limitlessness, and the “Keilim” 

of the 10 Sefiros, or 10 manners of how Hashem chose to ‘express’ Himself.  

The word “Keilim” literally means “vessel” or “instrument”. In this context, it 

refers to Hashem’s ability of limiting His infinite revelation in specific 

expressions and attributes, e.g. wisdom, kindness. Therefore, these expressions 

are able to act as a source for creating specific and limited beings, and the 

manner in which Hashem interacts with them.  

Now, this ‘interface’ of the 10 Sefiros imbued with  Light, came in two ‘stages’ 

known as “Tohu” and “Tikun”. 

The word “Tohu” means “wild” or “unlimited,” and refers to a system of 

Sefiros of Light and Keilim unable to function together properly. The Light 

 
ֶאֶרץַַׁׁ)2ַַׁׁ ַׁב ְ ְלכו  רַׁמָּ ֶ יםֲַׁאש  לָּכִּ מ ְ ְפֵניְַׁמלָּךְַׁ"ה  םַׁלִּ ְמלֹּךְַַַׁׁׁ.ֶמֶלךְֱַַַׁׁׁאדוֹּ י ִּ י ָּמַָּׁ.ַׁ.ַַַַׁׁׁׁו  ל ַַַׁׁׁת"ַׁו  ְ ש  י ִּ ֵאילָּךְַַַׁׁׁלו,ַׁלאַַׁׁחַׁו  יץַַׁׁעֵַׁ.ַַׁׁוָּ י ִּ םַַׁׁח 

ע ַׁ יַׁרַַׁׁש   לָּלִּ כ ְ יםַׁה  קִּ רָּ ְ ה.ַׁב־ַׁאַַׁׁםפ  רָּ ֵטיַׁתוֹּ ו  ק  יז ַַַׁׁׁלִּ רִּ א  ת"לְַַׁׁלהָּ ש   רָּ ָּ ףַׁפ  ל ַַַׁׁׁסוֹּ ְ ש  י ִּ  .ַׁ(חַׁו 
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was so infinite and intense that it was not able to be properly defined and 

channeled through the Keilim in a way that could be directly given over to the 

created beings. In addition, each of the Keilim only had the capacity of 

expressing Hashem in one particular manner to the exclusion of the other 

Keilim. Thus, the Keilim weren’t able to merge into one cohesive system 

properly expressing Hashem. For these two reasons, the Keilim of this system 

of Sefiros “shattered”, meaning broke down into myriads of fragmented 

“sparks.” Each “spark” is an expression of a particular Kli (sing. of Keilim) of 

Tohu.  

(They are also referred to as “Sparks of Holiness”. In their source in Tohu, 

these sparks were originally connected to an unlimited level of Holiness, 

namely the Light of Hashem expressed in Tohu. After these “sparks” fell, they 

still retain a residual degree of that original holiness, except its trapped in 

unholiness, as the maamar will further explain.) 

For example, when a person desires to eat a particular food, that urge is a 

“spark” of the Kli of Chesed-Kindness-Love from the world of Tohu.. In this 

case, it is manifest in a particular person who has a ‘love’ or desire for this 

particular food. When the person does not naturally see any connection 

between his desire for this food and Hashem’s Infinite Light, this ‘‘spark’’ of 

the Kli of Chesed of Tohu has been far removed from its original source. This 

process is referred to as the “Sparks of Holiness” falling into unholiness of 

Kelipa and Sitra Achra.  

Kelipa means a “peel” or “shell”, referring to how the physicality or ego 

conceals the inner Divine intent in something. For example, in this case, the 

Divine intent in a person eating is to energize himself to serve Hashem, but the 

person feels he is eating in order to have pleasure or to energize himself for 

purely physical life. Sitra Achra means “the other side”, meaning not the Side 

of Holiness. The Side of Holiness is only whatever is dedicated to fulfilling 

Hashem’s plan and true desire for its existence. 

In the “shattering of the Keilim of Tohu”, the main shattering occurred in the 

seven Sefiros of the ‘emotional attributes of: 1-Chesed/Kindness 2-

Gevura/Severity 3-Tiferes/Compassion 4- Netzach/Victory 5- 

Hod/Submission 6- Yesod/Connection 7- Malchus/Kingship. These seven 

Sefiros of Tohu are referred to as “the 7 Primordial Kings of Tohu”. Each of 

these Sefiros was only expressing Hashem in its particular manner, but with 



 

7 LESSONS IN  TORAH OR 

unlimited energy, like a king who is the only one in charge of  his country and 

has unlimited pride for his particular kingship.3  

After Hashem made the system of Tohu, whose Keilim “shattered” and whose 

sparks fell into unholiness, Hashem created a second interface of Sefiros called 

Tikun.  

The word Tikun means to “fix” or “build up”, and this set of Sefiros has the 

power to fix the “shattering” of the Keilim of Tohu, and to “build up” those 

sparks into something productive and holy. In the world of Tikun, the Light is 

limited enough to properly adapt to the parameters of the Keilim. Also, the 

Keilim are able to merge with each other and into a cohesive system, unlike the 

Sefiros of Tohu.  

The system of Tikun is generally expressed in the Sefiros of “Atzilus”, but in 

particular in the Divine soul of every Jew. This is especially true of the souls 

of Tzadikim, like Moshe and Aharon for example. They initiated the process 

of “redeeming the sparks of holiness” that fell into Mitzrayim through the Ten 

Plagues and the service of the Jewish People in general, as the maamar will 

continue to explain. 

Now the Alter Rebbe will give an analogy to better understand this process: 

ְיינו ַׁ ְַׁוה  מוַַֹּׁׁ ַׁכ ְ ַׁע ַַׁׁ ֶרךְַׁלַׁ ַׁד ֶ ַַָּׁׁ ש  ַׁמָּ מ ַׁלַׁ ְ ש  נִּ תַַׁׁב ְ

ַׁ דָּ אָּ ַׁ:ַׁםהָּ ֶדַַׁׁ וֹּ ק  ֶ ַׁש  ה ַׁםַׁ אָּ וֹּ ַׁב  ו ַַׁׁ ַׁל ג  ְיתַָּׁףַׁ הַַׁׁהָּ

ֵטילַָּׁ ַׁב ְ יַׁהַׁ ְכלִּ ת  ב ֵַׁ  תב ְ ְַׁלג  ַׁאוַֹּׁיַׁ ףַׁ־ֵַׁאיןרַׁ ַַׁׁסוֹּ

ךְַׁ רו  ָּ אַׁ־ַׁב  תו בַַׁׁהו  ָּ כ  ֶ ַׁש  מוֹּ יםַׁב'ַׁה,ַׁטז(ַׁ)ַַַׁׁׁ)כ ְ :ְַַׁׁמלָּכִּ

נָּיו"(ַׁ יְַׁלפָּ ְדת ִּ מ  רַׁעָּ ֶ יַׁה'ֲַׁאש   .ַׁ"ח 

This is similar, by way of analogy, 

to the soul of a person: Before the 

soul came into the body it was 

completely absorbed in 

experiencing Hashem’s Infinite 

Light, as it is written (Melachim II 

5:16): “As Hashem lives, that I 

have stood before Him”, meaning 

that the soul of every Jew has 

previously stood “before Hashem”, 

completely absorbed in His Truth. 

ְיינַׁ ַׁו ְַׁוה  ו ַַׁׁ ש   ַׁמִּ אַָּׁםַׁ ֶ ַׁש  ַׁלַֹּׁזַׁ יָּהאַׁ ַׁהָּ בַַָּׁׁ רַַׁׁד ָּ

יךְַׁ ִּ ְחש  מ   ַׁה  יַַׁׁ ְסת ִּ מ  ַׁו  ֶליהַָּׁרַׁ ַׁעָּ ו ַַׁׁ יל  ג ִּ יַַׁׁה 

This is because then there was 

nothing covering over and 

concealing the revelation of 

 
3  The three Sefiros of the ‘intellectual attributes of Chochma/Wisdom, 

Bina/Understanding, and Daas/Knowledge also broke down, but in a different 

manner, and here is not the place to elaborate. 
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ךְַַַׁׁׁ,תֱַׁאלֹּקו ַׁ ְיתְַַַָּׁׁׁלכָּ ֵטילַָּׁהַַׁׁהָּ ַׁהַַׁׁב ְ ה  רָּ ְמקוֹּ ַַׁׁלִּ

יַׁ ְכלִּ ת   ת.ַׁב ְ

Hashem, therefore it was 

completely absorbed in 

experiencing its source in Hashem’s 

revealed Presence. 

ַׁןְַַׁׁוֵכיוַָּׁ ְָּרדָּ י  ֶ ַָּׁהַַׁׁש  ט  ַָּׁהְַַׁׁלמ  ש  ב ְ ְתל  ו ַׁהְַַׁׁונִּ ג  ףַַׁׁב  

ַׁ ְמרִּ חוֹּ ַׁ,יַׁה  ֲַׁאז ַַׁׁ ו ַׁיַׁ ג  ַׁה  יַׁףַׁ ְסת ִּ ַׁמ  ֶליהַָּׁרַׁ ַַׁׁעָּ

ְהיוַֹּׁ ְדֶמַׁתַַׁׁלִּ לַָּׁהַָּׁהַַׁׁנִּ אוַֹּׁםַַׁׁעוֹּ ְמלוֹּ ַַַׁׁׁו  בְַַַָּׁׁׁלֵיש  רְַַׁׁודָּ

ַׁ ְפרָּ ְצמוַֹּׁדַַׁׁנִּ ְפֵניַׁע   ַַׁׁ,ב ִּ

However, after it descends below 

to become invested in a physical 

body, at that point the body 

conceals this revelation from the 

soul, so that the soul should 

perceive the world and all therein 

as though they are separate and 

independent of Hashem, 

ְַׁוֵאי אֶַׁןַׁ ַׁרוֹּ ינ תהַׁ חִּ ַׁב ְ ו ַַׁׁ ט  ב ִּ ַׁה  ֶַׁלַׁ ַׁש  ַָּׁלַׁ לַַׁׁכ 

עוֹּלָּמוַֹּׁ ַׁהָּ ב ֵַׁתַׁ ְַׁלג  ַׁאוַֹּׁיַׁ ףַׁ־ֵַׁאיןרַׁ ַׁסוֹּ ךְַַׁׁ רו  ָּ ־ַׁב 

א י ֶַַַׁׁׁהו  ְמח  ו ֶַׁהַׁה  ְמה  תַָּׁהַׁו  יםַַׁׁאוֹּ מִּ ָּ  ד.ַׁת 

and it doesn’t perceive how all of 

the worlds are totally dependent 

upon Hashem’s Infinite Light to 

constantly give them existence and 

life. 

ךְַׁ ְַַַׁׁׁוכ  ד ֶ לַׁ לַׁע  ָּ ש  מָּ ְניַָּׁאַַׁׁהו ֶַַַׁׁׁרְךַׁ תַׁןַַׁׁעִּ יר  בִּ ְ ־ַׁש 

יםַׁ לִּ ֵ כ   :ַׁה 

Similarly, by way of analogy, is the 

case regarding the “shattering of 

the Keilim (of Tohu)”:  

ְָּפלו ַׁ נ  ֶ ַׁש  נ ִַַּׁׁ יצ ַׁה  צִּ ַׁוֹּ ַׁןַׁ ַׁתֹּהו ַׁד ְ ו ַַׁׁ ש  ב ְ ְתל  ְַַׁׁונִּ

וַֹּׁ יפ  ְקלִּ ַׁתַַׁׁב    ,ַׁ''ע ַׁיבִַּׁד ְ

The “Sparks of Tohu” fell down 

until they became invested in the 

Kelipos of Beriah, Yetzirah, and 

Asiyah, 

וַֹּׁ יפ  לִּ ק ְ ה  ֶ ַׁש  יכוַֹּׁתַׁ ִּ ְחש  ַׁמ  ַׁע ַׁתַׁ צוַֹּׁלַׁ וֹּ צ  נ ִּ תַַׁׁה 

י ירִּ ְסת ִּ ַׁו מ  תַָּׁםַׁ ַׁאוֹּ ַָּׁםַׁ כ  ַׁמִּ ַׁ,דַׁצ ַׁלַׁ ַַֹּׁׁ ל  ֶ אַַׁׁש 

ו ַׁ יש  ו ַַַׁׁׁי ְרג ִּ יל  ף־ֵַׁאיןרַַׁׁאוַֹּׁיַַׁׁג ִּ ךְַַַׁׁׁסוֹּ רו  ָּ א־ַׁב  ַַׁׁ,ַׁהו 

ְכלו ַׁדַַׁׁע ַׁ ו  י  ֶ ְהיוַַַֹּׁׁׁש  ַׁתַַׁׁלִּ בֵַַַָּׁׁׁיש  ְצמוַֹּׁרְַַׁׁודָּ ְפֵניַׁע   .ַׁב ִּ

these Kelipos cover over these 

“sparks” and bring concealment 

to them from all sides, so that they 

will not be able to experience the 

revelation of Hashem’s Infinite 

Light, until these “sparks” are able 

to feel themselves as being totally 

separate and independent of 

Hashem.  
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ֲאמ ַׁ ְכמ  ְרעַַַֹּׁׁׁרו  יַַַַׁׁׁׁ:)ְיֶחְזֵקאלַׁכט,ַׁג(ַַַׁׁׁהפ   רִּ יְַׁיאֹּ "לִּ

ַׁ יתִּ יֲַׁעש ִּ ֲאנִּ י"ַׁיַׁו   ַַׁׁ.נִּ

Like Pharoh said (Yechezkal 29:3): 

“I own the river, and I made 

myself.”  

ַׁ רו ַׁ"ַׁקַׁר  קָּ ַַַׁׁׁד ְ יָּאאֱַׁאלָּהֵַַַָּׁׁׁליה  ַׁ.4ַׁ"ֶַׁדֱאלָּה  It is only that the spiritual Kelipos 

call Hashem: “the G-d of all other 

forces.” 

The spiritual Kelipos believe that they also have independent power, it is just 

that Hashem is greater than them. However, the physical Kelipos, like Pharoh, 

deny Hashem completely, which is why he claimed to have created himself. 

נ ִַּׁ ה  ַׁ יו  הָּ הַׁ ירָּ בִּ ְ ש   ה  ֶדםַׁ וֹּ ק  ֶ ש  ףַׁ צִַּׁצ ְַׁוא  ַַׁׁםַׁיַׁוֹּ

יַׁ ֵטלִּ ַׁב ְ יַׁםַׁ דִּ חָּ ְמיו  ַׁו  ֵאיןםַׁ ַׁסוֹּף־ַׁב ְ ךְַַׁׁ רו  ָּ ־ַׁב 

א נֵַַַׁׁׁ,הו  ְ פ  אַָּׁיַַׁׁמִּ ֶ יַָּׁזַַׁׁש  ל ֶַׁהַַׁׁהָּ ְתג   ֵאיןַׁהַַׁׁמִּ רַׁ ־ַׁאוֹּ

ףַׁ הֶַַַׁׁׁסוֹּ ו ַׁםַַׁׁב ָּ יל  גִּ חו ַׁיַׁב ְ מו ַׁדְַַׁׁויִּ  ,ַׁרַׁג ָּ

Even though before the 

“shattering of the Keilim” these 

same “sparks” were totally 

absorbed and unified with 

Hashem’s Infinite Light, this is 

because then the Infinite Light was 

completely revealed to them and 

therefore united with them, 

ח ַׁלֲַַׁׁאבַָּׁ ַׁרְַַׁׁלא  ירָּ בִּ ְ ש   ְָּרדו ַַַׁׁׁ,ַׁהַׁה  י  ֶ צ ַַַׁׁׁש  נ ִּ יה  צִּ ןַַׁׁוֹּ

ו ַׁ ש  ב ְ ְתל  ְַׁונִּ ךְַַׁׁ תוֹּ ַׁב ְ וַַֹּׁׁ יפ  לִּ ק ְ ַׁ,ַׁתה  הֵַַׁׁ ֶ םַַׁׁש 

יַׁ ִּ יש  ְלב ִּ ַׁמ  תַָּׁםַׁ ַׁאוֹּ יםַׁ ירִּ ְסת ִּ מ  ַׁו  ו ַׁםַׁ יל  ג ִּ יַַׁׁה 

ַׁ,תֱַׁאלֹּקו ַׁ ְמש  ַַׁׁ ַׁכ ִּ ו ַׁלַׁ ג  ַׁה  יַׁףַׁ ְסת ִּ מ   ֶ רַַׁׁש 

יךְַׁ ִּ ְחש  ב ֵַַׁׁו מ  מַָּׁיְַַׁׁלג  ָּ ש  נ ְ ''לַׁהַׁה  נ    ,כ  

however, after the “shattering of 

the Keilim,” these same “sparks” 

fell and became invested in the 

Kelipos, which envelope them and 

hide from them the revelation of 

Hashem, just like the body covers 

over the soul and conceals from it 

the revelation of Hashem, as 

described above, 

ךְַׁ יַׁםֵַַׁׁאינְַַַָּׁׁׁלכָּ לִּ ְהיוַֹּׁםְַַׁׁיכוֹּ ינ תתַַׁׁלִּ ְבחִּ ו ַַַׁׁׁב ִּ ט  לַַׁׁב ִּ

מוַֹּׁ יו ַַׁׁכ ְ הָּ ֶ ַַַָּׁׁׁש  ל  חִּ  ה.ַַׁׁת ְ

therefore, these “sparks” are not 

able to become absorbed in 

Holiness like they were originally. 

ךְַׁ יםַַׁׁו ְלכָּ אִּ ְקרָּ ֵַַַׁׁׁנִּ ש  וַֹּׁ"םַַׁׁב ְ יפ  הֵַַַׁׁׁ,5"ַׁתְַׁקלִּ ֶ םַַׁׁש  It is for this reason that unholiness 

is called “ִליּפוֹּת  ,”shells/peels-קְּ

 
ַׁ.ַׁ)ְמנָּחוֹּתַׁקי,ַׁא(4ַׁ
ַָּׁםַַׁׁג ַׁהְַַׁׁראֵַׁ)5ַַׁׁ מ  ל  ַׁןְַַׁׁלק  ש   ו טֵַׁחַׁסא,ַׁד.ַַׁׁב ְ ק  ַׁיַַׁׁלִּ רָּ יע ַׁהַַׁׁתוֹּ ְזרִּ ד.ַַַַׁׁׁׁת  יאו ַׁכג,ַׁ "ב ֵ ֲחֵרַׁרַׁ ַָּׁי"ַַׁׁא  ְדפ  נ ִּ סוַֹּׁסַַׁׁה  "ֵספֶַׁףַַׁׁב ְ ֶרךְַׁרַׁ ַַׁׁד ֶ
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ְמש  ַׁ ַָּׁלַַׁׁכ ִּ יפ  לִּ ק ְ יַַַׁׁׁ,הַׁה  הִּ ֶ ֶפפֶַׁאַַׁׁש  פֶַׁתַַׁׁחוֹּ ק ֶ מ  תַַׁׁו 

ַׁע ַׁ ַׁלַׁ רִּ ְ פ  ַׁה  נו ַׁיַׁ ָּ כ  ַׁה  ַׁסַׁ ה  כָּ תוֹּ ַׁב ְ ֶרַַׁׁ ֶ ְסת  מ  תַַׁׁו 

ה ַׁ ְמש  ַַַׁׁׁ,ַׁאוֹּתָּ יפ  ַׁלַׁכ ִּ זַׁתְַַׁׁקלִּ ֱאגוֹּ  ַַׁׁ,הָּ

since they are like a peel that 

encompasses and surrounds the 

fruit that is hidden inside of it and 

conceals it, and like the shell of a 

nut, 

פַָּׁןְַַׁׁוֵאי רו  יַׁהַַׁׁת ְ צִּ ַׁאְַַׁׁלהוֹּ רִּ ְ פ  םַַַׁׁׁ,ַׁיה  אִּ יַׁ לַַַַׁׁׁׁכ ִּ ע 

ְַַַׁׁׁיֵדי יר  בִּ ְ ַָּׁתַַׁׁש  יפ  לִּ ק ְ ַׁ;ַׁהַׁה 

and there is no remedy to extract 

the fruit without breaking the shell 

or peel. 

ךְַׁ ַׁ,ְוכ  ֵדַַׁׁ ַׁכ ְ יַׁיַׁ צִּ ְַׁלהוֹּ צ ַׁאַׁ צֵַׁנִּ ַׁוֹּ ַָּׁיַׁ דו ש   ק ְ הַַׁׁה 

וַֹּׁ יפ  לִּ ק ְ יַׁתֵַַׁׁמה  ירִּ ְסת ִּ מ   יָּהַַַׁׁׁ,םֲעֵליהֶַׁםַַׁׁה  ַַׁׁהָּ

ְהיוֹּתַׁ יְךַׁלִּ רִּ ַַַׁׁׁצָּ יר  בִּ ְ וַֹּׁ־ַׁתַׁש  יפ  לִּ ק ְ  .ַׁתַׁה 

So too, in order to remove the 

“Sparks of Holiness” from the 

Kelipos that conceal them, there 

needs to be the process of breaking 

these Kelipos. 

יָּהַׁהְַַׁׁוזֶַׁ ְניַַַָּׁׁׁהָּ יַׁתַַׁׁאוֹּתוַֹּׁןַַׁׁעִּ ְפתִּ וַֹּׁםַַׁׁו מוֹּ כ  מ  תַַׁׁו 

יִַּׁ ְצר  מִּ ב ְ ֶ ַָּׁכ ְַַַׁׁׁ,ַׁםש  מ  ְלק  םַַַׁׁׁ,ַׁןדִּ ֵ ש   ְרֶצהַׁה  םַׁיִּ  ַַׁׁ:   .אִּ
This was the purpose of the of the 

“signs”, “wonders”, and Plagues 

that were performed in 

Mitzrayim, as will be further 

explained with Hashem’s Will. 

נ ֵה יַׁ  ְוהִּ תִּ יתַׁב,ַׁיַַַׁׁׁבכ ְ ִּ ֵראש  ֵצאַַַַׁׁׁׁ:(ַׁ־יא)ב ְ רַׁיוֹּ "ְונָּהָּ

ַׁ 'ֵמֵעֶדןַׁ ַׁכו  יָּה,ַׁ ְוהָּ ֵרדַׁ ָּ פ  יִּ םַׁ ָּ ש   6ְַׁלד'ַׁ  ו מִּ

דַַׁׁ ֶאחָּ םַׁהָּ ֵ ים.ַׁש  ִּ אש  '".ַׁרָּ ןַׁכו  וֹּ יש  ִּ  פ 

Now, it is written (Bereishis 2:10-

11): “And a river came flowing out 

from Eden to give water to the 

Garden, and after it passed through 

the Garden, from there it splits up 

into four riverheads. The name of 

the first of these four rivers was 

Pishon (the Nile river) …”. 

Here the Alter Rebbe will give a mystical interpretation of these verses. To 

better understand this, we will go through how these verses are understood on 

a literal level, then on a mystical level: 

When Hashem first made the world, He created a place7 called “Eden”, and to 

the east of this place He created a place called “the Garden”. There was a river 

 
ֶתיךַָּׁ ְצוֹּ ֵאיל ךְַׁ"ַׁקפט,ַׁבַַׁׁמִּ ְסְמנו ַַׁׁ-ַׁוָּ ְראֵַׁ"ַׁב ְַַׁׁנִּ ג ָּהוַֹּׁת,ְַַׁׁמקוֹּמוַֹּׁיַׁמ  רוַֹּׁתַַׁׁה  רוַֹּׁתְַׁוֶהעָּ ֶַׁרְַׁלֵספֶַַׁׁתְקצָּ ילַׁש  נִּ ינוֹּ ֶרַַׁׁם"ב ֵ ֶ ַׁקַׁא(.ַׁפ 

ה)6ַׁ עָּ ְרב ָּ  .ַׁ(ְלא 
7  The exact location of this place is not clearly known, according to a maamar 
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that flowed from Eden to the Garden, which watered all the plants and trees in 

the Garden. After this river passed through the Garden, it submerged 

underground and resurfaced as four different rivers. 8 

One river, Pishon, was the Nile (White 

Nile) that flows through Mitzrayim, 

the second river was Gichon (Blue 

Nile) that surrounds Ethopia, the third 

river was Chidekel (Tigris) near 

Assyria, and the fourth river was Pras 

(Euphrates).9 

On a mystical level, this “river from 

Eden” is a “river” of Divine Light that 

“flows” from the highest level of 

Atzilus called Chochma/Wisdom all 

the way until the lowest level of Atzilus 

known “the Garden” which is 

Malchus/Kingship of Atzilus. 

(Chochma/Wisdom is also called 

“Eden/Pleasure” since Hashem’s 

Pleasure is expressed in this Chochma.)  

While this “river” of life-giving Divine 

Light flows through Atzilus it is still 

“one river” since this Light is united with the Sefiros of Atzilus, and the Sefiros 

with each other. This is analogous to a body that has one soul flowing through 

it, since the various body parts form one cohesive entity.  

However, after this “river of Light” flows through Malchus (the Garden) it 

becomes “submerged” into a different level of existence where Hashem’s 

 
from the Mittler Rebbe The Garden of Eden is located somewhere along the 

equator, to the south of Eretz Yisrael, See Maamarei Admor ha-

Emtza’i (Discourses of the Mittler Rebbe), Vayikra, vol. 2, p. 703.  
8  Information here are based on article by Rabbi Shaul Wolf, 

https://www.chabad.org/parshah/article_cdo/aid/3082157/jewish/Where-Are-the-

Four-Rivers-that-Come-from-Eden.htm, excerpted with permission from 

Chabad.org. 
9  Picture of “The Four Rivers” is copyright of Sefira Lightstone, and reproduced 

here with special permission. To see more of her works, go to 

www.sefiracreative.com    

The Four Rivers 

https://www.chabad.org/parshah/article_cdo/aid/3082157/jewish/Where-Are-the-Four-Rivers-that-Come-from-Eden.htm
https://www.chabad.org/parshah/article_cdo/aid/3082157/jewish/Where-Are-the-Four-Rivers-that-Come-from-Eden.htm
http://www.sefiracreative.com/
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Oneness is not openly revealed. In that level, the created beings do not feel 

united with the Divine Light, nor with each other. This “river” of Light 

“resurfaces” there as four different “rivers”, meaning that it becomes expressed 

differently in different aspects of creation, for example in the four “elements” 

of fire, air, water, and earth, which represent different tendencies and aspects 

manifest throughout all levels of creation. 

After this “river of Light” flows through the various aspects of the spiritual 

worlds and into the physical world, it further descends to give life to an even 

lower dimension of existence known as “Kelipa” or unholiness.  

In Kelipa itself, there are four kingdoms that tried to enslave the Jewish People, 

or at least stop them from serving Hashem. These were: Mitzrayim (Egypt), 

Bavel (Babylonia), Greece, and Rome.  

These four kingdoms of unholiness receive their life from the “four rivers of 

Light” flowing through the spiritual worlds, which correspond to the four 

physical rivers that came from “the Garden”. The kingdom of Mitzrayim 

received their life from the spiritual “river” called Pishon/Nile, which also was 

manifest in the physical river Nile that flowed through their land. 

After the Sin of the Tree of Knowledge by Adam the First Man, the “Sparks of 

Tohu” fell from him into the physical and spiritual river that flowed out of the 

Garden where he was. They later became expressed in all the unholiness in the 

world, but primarily in the four kingdoms that enslaved the Jewish People. 

More of these “Sparks of Tohu” that fell into these “rivers” fell into the spiritual 

river of “Pishon/Nile” that gives life to Mitzrayim than in the other spiritual 

rivers. These sparks were redeemed through the Jewish People’s self-sacrifice 

and the miracles and plagues in Mitzrayim. 

 

ַׁ ֵפירו ש  ַׁ:ו  ֵמֵעֶדןַׁ"ַַׁׁ ֵצאַׁ וֹּ י  ה  רַׁ ַׁ"נָּהָּ יַַׁׁ אַַׁׁהִּ

כַָּׁ ָּ ְמש  ַׁהַַׁׁה  רָּ ְַׁוֶהאָּ כֶַׁהַׁ ֶ ְמש  נ ִּ הַׁתַַׁׁה  ְכמָּ ־ֵַׁמחָּ

ַָּׁ יל  הַׁעִּ ַַַׁׁׁאָּ ַַַׁׁׁ,ילו תֲאצִַּׁד   ה  ָּ ב  ֶ ַַַׁׁׁש  ש  ב ָּ רַַׁׁאוְַַַֹּׁׁׁמלו 

ף־ֵַׁאין ךְַַַׁׁׁסוֹּ רו  ָּ א־ַׁב   .ַׁהו 

The mystical meaning of this: “The 

river that came flowing out of 

Eden” is a reference to the flow 

and light of Chochma (Wisdom) 

Above in the World of Atzilus, 

which is referred to as “Eden”, in 

which Hashem’s Infinite Light is 

expressed. 
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ַׁ ה  ַׁו בָּ ְַׁוע ַַׁׁ ַׁלַׁ ה  ַׁיָּדָּ ךְַַׁׁ ָּ ְמש  ַׁנִּ ַׁאוַַֹּׁׁ ףַׁ־ֵַׁאיןרַׁ ַַׁׁסוֹּ

ךְַׁ רו  ָּ א־ַׁב  כַַַָּׁׁׁהו  ילו ַׁלַַׁׁב ְ ֲאצִּ ַַַָּׁׁׁ,ַׁתהָּ ְמש  דַַׁׁע ַַַׁׁׁךְְַׁונִּ

ינ ת חִּ ְלכו תַַׁׁב ְ ַׁ־ַׁמ  ילו תד   אֲַַַׁׁׁאצִּ ְקרָּ נ ִּ ",ַַׁׁןַׁג ַָּׁ"ַַׁׁה 

ג ְַַַָּׁׁׁוֶזהו ַׁ תֶַׁאתַׁה  קוֹּ ְ ש  ַָּׁ)ַׁן"ַׁ"ְלה   .ַׁם(ַׁש 

Hashem’s Infinite Light is drawn 

forth into the entire World of 

Atzilus in and through this level (of 

Chochma/Eden), until it becomes 

expressed in the level of Malchus 

(Kingship) of Atzilus which is 

referred to as “the Garden”, and 

this is the meaning of “to give 

‘water’ to the ‘Garden’,” meaning 

to drawn down Hashem’s life-giving 

Light into Malchus, which is called 

“the Garden”. 

ַָּׁ ְַׁוש  ילו תַׁםַׁ ֲאצִּ ַׁב   יהו ַׁ"ַַׁׁ ַׁאִּ ַַׁׁ הִּ ְרמוֹּ ְַׁוג  דַַׁׁחַָּׁיַׁ

הוַֹּׁ  .10ַׁ"ַׁןַׁב ְ

In that World of Atzilus, 

“Hashem’s Light and His Keilim 

are totally unified”.  

Meaning, the Light adapts to the Keilm and the Keilim surrender their 

definition and limitation to the Light, so that they work to merge Infinite and 

Finite. This allows Hashem’s Infinite Light to come down to the created beings. 

Not only is the Light united with the Keilim, but the Keilim are able to merge 

together cohesively, so that the Light remains one single indivisible Light 

throughout all of Atzilus. 

ְַׁולָּכֵַׁ ָּהַָּׁןַׁ נ  ַׁה  ַׁ–ַׁרַׁ ַׁדֶַׁאחַַָּׁׁ הו ַׁ,ַׁ ֶ ַׁש  לַָּׁאַׁ םַַׁׁעוֹּ

ְחדו ַׁהַָּׁ  ת.ַׁא 

And therefore the “river” of Light 

in Atzilus is still “one”, since it is in 

the World of Hashem’s Oneness 

being openly expressed. 

ְַׁוֵכיוַָּׁ יע ַׁןַׁ ג ִּ הִּ ֶ ַׁש  ַַׁׁ ְַׁלרֹּאש  יאַַָּׁׁ רִּ ב ְ ַׁ,הה  יֲַַׁׁאז ַַׁׁ

ֵרדַׁ"ַׁ ָּ פ  יִּ םַׁ ָּ ש   ַׁ"מִּ ַׁ–ַׁ ינ תַׁ ְבחִּ ַׁב ִּ ירו ַַׁׁ ֵ דַַׁׁפ 

קו ַׁ ְ ל  ְתח  הו ַַַׁׁׁ–ַׁתַַׁׁרוְַֹּׁנהְַָּׁלד'ַׁתְַׁוהִּ ֶ ל  ַׁאַׁש  חִּ תַַׁׁת ְ

קו ַׁ ְ ל  ְתח  הִּ  ת.ַַׁׁה 

Once this “river of Light” reaches 

the beginning of the World of 

Beriah “from there it splits up,” 

into the level of separation and 

division, so that it turns into four 

different “rivers of Light”, since 

the World of Beriah is the 

beginning of division.  

 
יםַׁעִַּׁדֶַַׁׁאחַָּׁאַַׁׁהו ַׁ)10ַׁ לָּ ֵ רַׁו.ַׁכ  ֵניַׁזֹּה  ו  ק  הַׁגַׁת ִּ מָּ ְקד ָּ ה   (.ַׁבַׁ,ַׁב  
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In that spiritual world the created beings first experience a feeling of division 

and separation between themselves and their Creator, and consequently, 

between themselves and each other. 

נ ֵַׁ ְמש  ַַַׁׁׁ,ַׁהְוהִּ רוַֹּׁלַַׁׁכ ִּ הָּ נ ְ ֵאיַׁתַַׁׁה  ֶ ַַׁׁדֶַׁאחַָּׁרַַׁׁנָּהַָּׁןַַׁׁש 

ֶמַׁ וֹּ הו תוַֹּׁאַַׁׁלַַַֹּׁׁׁ:ַׁל ֲחֵבירוַֹּׁהַַׁׁד  מ  הו ַַַׁׁׁ–ַַַׁׁׁב ְ ז ֶ ֶ ַַׁׁש 

יִַּׁ יםַַׁׁמ  קִּ יַׁןְַַׁׁמתו  ְצלו לִּ נִַּׁןַַׁׁו  ֵ ש   ;ַַׁׁןַׁכֵֵַַַׁׁׁאינוַֹּׁיְַַׁׁוה 

ְַׁולַֹּׁ ַׁאַׁ ַׁ ְדלוֹּ ַׁ–ְבגוֹּ ז ֶַַׁׁ ֶ ַׁש  ךְַׁהַׁ ָּ ְמש  ַׁנִּ יִַַּׁׁ את  םַַׁׁמָּ

אוַֹּׁ ְרסָּ ַׁפ   נִַּׁתַׁ ֵ ש   ְַׁוה  ךְַׁיַׁ ָּ ְמש  ַׁנִּ הַַׁׁ ַׁ,ֵמאָּ איַַַׁׁׁ ְכה  ו 

ְוונָּא.  ַַׁׁג 

Now, just like in the analogy of 

physical rivers, one river is not the 

same as another river: Neither in 

quality, since one river will have 

sweet and clear water compared to 

a different river; nor in quantity, 

since one river may run for two 

hundred miles11 and another may 

run for only a hundred miles or the 

like. 

ךְַַַׁׁׁ– יַׁןֵַַׁׁאיַַׁׁכ   מִּ וֹּ רוַֹּׁםַַׁׁד  הָּ נ ְ נוַֹּׁתַַׁׁה  הַַׁׁזֶַׁתֶַַׁׁעְליוֹּ

זֶַׁ  ַַׁׁ:הַׁלָּ

So too, the “rivers of Light” Above 

in the spiritual worlds are not the 

same:  

ְיינו ַׁ ה  וַֹּׁ"ַַַׁׁׁ,ַׁד ְ יש  ִּ ילו ַׁ"ַַׁׁ–ַַַׁׁׁ"ַׁןפ  ֶַׁרַַׁׁש  ַַַׁׁׁ–ַׁסַַׁׁנִּ לַַׁׁש 

יִַּׁ ְצר  ַׁ,12"ַׁםַׁמִּ כו ַַׁׁ ְ ְמש  ַׁנִּ ְַׁונְָּפלו ַַׁׁ ַׁבוַַֹּׁׁ צ ַַׁׁ יַׁנִּ צִּ םַַׁׁוֹּ

יַׁ ב ִּ לַָּׁםַׁר  ֹּהו ַׁםֵַׁמעוֹּ ת  ֵתַַַׁׁׁ,ה  מ  ַׁרַַׁׁיוֹּ ֶַׁהַׁמִּ ְָּפלו ַׁש   ַַׁׁנ 

בֶַׁ 'לְַׁלבָּ ַׁ:  .ַׁכו 

Meaning, that many “Sparks of 

the World of Tohu” were drawn 

down and fell into this spiritual 

“river”, the “river” called Pishon, 

which is a reference to the Nile 

river and represents the angel -the 

spiritual flow of life-force- 

appointed over the land of 

Mitzrayim, more “sparks” fell there 

than the amount or type of 

“Sparks” that fell into the spiritual 

“river” of Bavel (Babylonia) or the 

other spiritual “rivers”. 

 
11  The original word in the maamar is “ְרָסאֹות  a -”פרסה“ which is the plural of ”פַּ

measure of distance around 4 kilometers, or around 2.5 miles. 
וַֹּׁ)"12ַַׁׁ יש  ִּ ילו ַׁאַַׁׁהו ַׁןַַׁׁפ  יִַּׁרְַַׁׁנה ַׁסַַׁׁנִּ ְצר  "ם"ַַׁׁמִּ ִּ ש  סו ַַַׁׁׁלַׁע ַַַׁׁׁיר  ָּ פ  ְראֵַַַׁׁׁק.ה  י ֵַַַׁׁׁב.ַַׁׁפא,ְַַׁׁלךֶַַַָּׁׁׁלךְֵַַַׁׁׁחֶלקַׁאַַׁׁרזֹּה ַַַׁׁׁהַׁו  ַׁיַַׁׁח  רָּ ַַׁׁהַׁקכה,ַׁש ָּ

ֲעיַַָּׁׁא ר   ַַׁׁא(.ְמֵהיְמנַַָּׁׁאב ְ
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Because more “sparks” fell into the spiritual life-force of Mitzrayim than into 

the other unholy kingdoms, the accomplishment in redeeming them was of the 

utmost significant. This is expressed in the fact that the exile and redemption 

from Mitzrayim enabled the redemption from all further exiles, including the 

current exile, may we merit the Redemption immediately! 

 Part 2 )ב(ַׁ

הַׁ ָּ ת  בַָּׁ  ְוע  ַׁיו  ְניַָּׁןַׁ ַׁעִּ יַׁןַׁ ְפתִּ וֹּ מ  ַׁה  ֶהְראַָּׁםַׁ ֶ הַַׁׁש 

ם ֵ ש   ֵרַׁ־ַׁה  ָּ ְתב  יִַַַּׁׁׁךְַׁיִּ ְצר  בַַַׁׁׁ,ַׁםְלמִּ תו  ָּ כ  ֶ ש  ַׁ ְכמוֹּ ַַׁׁו 

ֵתנו ַׁ) ָּ ש  רָּ ָּ י:ַַׁׁז,ַׁה(ַַׁׁפ  יֲַׁאנִּ םַׁכ ִּ יִּ ְצר  ַׁמִּ  .ַׁ'"ַׁהַַׁׁ"ְויְָּדעו 

Now we will understand the idea of 

the wonders that Hashem showed 

to the Mitzriyim (Egyptians), as it is 

written (Shemos 7:5): “And the 

Mitzriyim will ‘ ּעו  know’ that I-ָידְּ

am Hashem.” 

ַׁ ירו ש  ֵ וַֹּׁאַַׁׁהו ַַַׁׁׁ"ְויְָּדעו ַׁ"ַַׁׁ,פ  ש  ְ ל  ַׁןַַׁׁמִּ ירָּ בִּ ְ ַַׁׁ,ַׁהַׁש 

בַׁ תו  ָּ כ  ֶ ש  ַׁ מוֹּ ַׁ":13ַַׁׁכ ְ ד  וֹּ י  14ַַַָּׁׁׁעו  יַַׁׁםַַׁׁב  ֵ ְנש  א  ֵאתַׁ

Meaning: the word “ ּעו ָידְּ  which ”וְּ

usually connotes “knowing” can 

 
יםַׁח,ַׁטז13ַׁ ְפטִּ וֹּ ַָּׁ.ַׁ)ש  הֶַׁ"ַׁ:םְוש  ַׁם".(.ַׁב ָּ
ע)"14ַׁ ֹּד  י  ןַׁ:ַַַׁׁׁ–ַׁ"ו  נָּתָּ םַׁיוֹּ ְרג ֵ ר"ַׁת ִּ ב ַַׁׁ–"ַׁו ְתב  ָּ  (.ַׁרְוש 
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וֹּתַׁ  also connote “breaking,” as it is ַַׁׁ."ַֻׁסכ 

written (Shoftim 8:16): “And he 

(Gideon) ‘ַדע  broke’ the people of-יּוֹּ

Sukkos with these…”15 

We see that the word for “knowing” is connected to “breaking”. In our context 

this means that for the Mitzriyim to “know” that Hashem is their Creator and 

Source of Life, Hashem had to “break” their external dimension of ego that was 

preventing that “knowledge” from reaching them. 

ְניַָּׁ עִּ ַׁ,ןְַׁוהָּ אַַָּׁׁ בוֹּ מ ְ ַׁכ   ְעלַָּׁרַׁ ַׁ,הְַׁלמ  ֵדַַׁׁ כ ְ ֶ יַַׁׁש 

יַׁ צִּ וַֹּׁאְַַׁׁלהוֹּ צ  נ ִּ ַׁץַַׁׁה  ַָּׁןַַׁׁמִּ יפ  לִּ ק ְ ַָּׁהַַׁׁה  ס  ְמכ  הַַׁׁה 

ֶליהַָּׁ רַַׁׁ,עָּ ָּ ֶאְפש  יַׁ ְהיוַַַֹּׁׁׁאִּ םתַַׁׁלִּ אִּ יַׁ ְיֵדיַַַׁׁׁכ ִּ לַׁ ַַׁׁע 

ַׁ יר  בִּ ְ ַָּׁתַַׁׁש  יפ  לִּ ק ְ ְמש  ַַׁׁ,ַׁהה  אֱַׁלְַַׁׁוכִּ 'זַׁגוַֹּׁהָּ  .ַׁכו 

The idea is, as explained above, 

that in order to extract the “Spark 

of Holiness” from the Kelipa 

(Unholiness) which covers over it, 

this can only be done by breaking 

the Kelipa, like the analogy of the 

nut that cannot be extracted and 

eaten without breaking its shell. 

ְניַָּׁ עִּ לְַׁיֵדיַׁ:ןְַׁוהָּ ע  ֶ ַַׁׁש  יר  בִּ ְ ַָּׁתַׁש  יפ  לִּ ק ְ כ ַׁהַַׁׁה  לַַׁׁיו 

ְהיוַֹּׁ ו ַׁתַַׁׁלִּ יל  ףַׁ־ֵַׁאיןַׁרַַׁׁאוַֹּׁיַַׁׁג ִּ ךְַַַׁׁׁסוֹּ רו  ָּ א־ַׁב  ַַׁׁהו 

וַֹּׁ צ  נ ִּ י ַׁדַׁע ַַׁׁ,ץְלה  ֶ ְכלַָּׁש  ֱאלֹּקו תוַֹּׁלַַׁׁו  ֵרךְַַׁׁב ֶ ָּ ְתב   .ַׁיִּ

The idea is: Breaking the Kelipa, 

reveals the Infinite Light of 

Hashem to the “Spark”, enabling 

it to become re-absorbed in 

Holiness. 

ְניְַַַָּׁׁׁוֶזהו ַׁ סְַׁורַׁןַַׁׁעִּ ה"וַֹּׁ"סו  מָּ ַׁרָּ ל  ַׁ)ְַַַׁׁׁכבוֹּ ש   טו,ַַַַׁׁׁׁחַׁב ְ

ַׁא( ַַׁׁ–ַׁ ַַׁׁ ירו ש  ֵ ַׁ:פ  כֵַַׁׁ רוֹּ ַׁהָּ ַׁהו ַׁבַׁ ַָּׁאַׁ יפ  לִּ ק ְ ַַׁׁ,ַׁהַׁה 

כֵַׁ רוֹּ ֶַׁבַַׁׁהָּ ס  ְמכ  וַֹּׁלַַׁׁע ַׁהַַׁׁו  צ  נ ִּ ְניְַַַָּׁׁׁוֶזהו ַׁץ.ַַׁׁה  ןַַׁׁעִּ

ְרעֹּהַׁ בֹּתַׁפ   ְרכ ְ '  "מ  ַָּׁ)ַַׁׁ"כו   .ַׁ,ַׁד(ַׁםש 

This is the idea of: “the horse and 

its rider were cast into the sea,” 

(Shemos 15:1), the “rider” 

represents the Kelipa that is 

“riding” on the “Spark of 

Holiness” and blocking it from 

perceiving its source. This is also 

the meaning of: “the chariots of 

 
15  The context there: The nation of Midyan was attacking the Jewish People, and 

someone named Gideon was asked by a certain group to step up to defend the 

Jewish People. As he was pursuing Midyan, he stopped in the city of Sukkos to 

feed his hungry soldiers, but the leaders of the city brazenly disrespected this ‘new’ 

general and refused to provide them food. After defeating Midyan, he returned to 

Midyan to punish those disrespectful ‘leaders’ and ‘let them know’ their 

wrongdoing by ‘breaking’ their ego through corporal punishment. 
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Pharoh and his horsemen were cast 

into the sea.” (ibid. v. 4) 

Just like the rider sits on the horse and forces it to go where he wants, so too, 

the Kelipa “hijacks” the “Sparks of Holiness” and forces them to become their 

life-force. 

The process of “throwing the chariots and horsemen” into the sea means to 

break off these “hijacking” Kelipos, allowing the “Sparks” to reconnect with 

their source. 

ְיֵדיַׁ לַׁ ְַׁוע  תַַָּׁׁ ירָּ בִּ ְ ַׁש  ו ַׁםַׁ ְתג  ל  ַׁנִּ צוַַֹּׁׁ וֹּ צ  נ ִּ תַַׁׁה 

ְכְללו ַׁ ֵאיןְַַַׁׁׁונִּ ףַׁ־ַׁב ְ ךְַַַׁׁׁסוֹּ רו  ָּ א־ַׁב   ַַׁׁ.הו 

Through breaking these Kelipos, 

this uncovers the “Sparks” and 

allows them to become re-

absorbed in Hashem’s Infinite 

Light. 

זֶַׁ) בָּ ַׁהַַׁׁו  רָּ תו בץְַַׁׁיתוֹּ ָּ כ  ֶ הַׁש   תַׁי םַַַׁׁׁמ  יע  ְקרִּ ־ַׁב ִּ

ל  ַׁ)ַַׁׁסו ף ש   דַַַׁׁׁחַׁב ְ יחַׁיד,ַׁ יַַׁׁ:ַַׁׁ(ַׁ.ַׁ כ ִּ םַׁ יִּ ְצר  מִּ ַׁ "ְויְָּדעו 

י  .ַׁ"'ַׁהֲַַׁׁאנִּ

With this we can also answer a 

famous question on what is written 

regarding the purpose of the 

Splitting of the Sea of Reeds 

(Shemos 14:4): “so that the 

Mitzriyim will ‘ ּעו  know’ that I-ָידְּ

am Hashem.” 

ַׁ רָּ ְכאוֹּ ְַׁולִּ ה  ַׁהַׁ מו  ָּ ַׁ:ת  ֲהֵרַַׁׁ ֶ ַׁש  ַָּׁיַׁ ל  ְַׁלה  יַׁןַׁ תִּ בַַׁׁכ ְ

(ַָּׁ ד"ַׁ:ַׁ,ַׁכח(ַׁםש  דֶַׁאחָּ ֶהםַׁע  ָּ רַׁב  א  ְ ש   ?ַׁ"לֹּאַׁנִּ

Seemingly this is not understood: 

Further on, the verse writes (ibid. 

v. 28): “not even one of them (the 

Mitzriyim) remained (alive),” so 

how can they “know Hashem” if they 

are all dead? 

ַָּׁ ַׁאֶַַׁׁאל  וַֹּׁ –ַַׁׁ"ְויְָּדעו ַׁ"ְַַׁׁדֵפירו ש  ַׁןְַַׁׁלש  ירָּ בִּ ְ הַַׁׁש 

 '  .ַַׁׁכו 
Rather, the meaning of ‘ ּעו  in ’ָידְּ

this verse is “breaking”, i.e. the 

Kelipa of the Mitzriyim will be 

broken since Hashem will reveal 

Himself. 

ֶזהַׁ ְיֵדיַׁ לַׁ יָּהְַַַׁׁׁוע  ו ַַַׁׁׁהָּ יל  ֵאיןיַַׁׁגִּ רַׁ ַַׁׁסוֹּףַׁ־ַׁאוֹּ

נ ִַּׁ יצ ְַׁלה  צִּ יעַַַָּׁׁׁיְָּדעו ַׁםְַַׁׁוהֵַׁ,ַַׁׁןוֹּ ַׁהְַַׁׁידִּ ש  ָּ מ  יַַׁׁכ ִַּׁ"ַַַׁׁׁמ 

Through this breaking of the 

Kelipos at the Splitting of the Sea, 

this allowed Hashem’s Infinite 

Light to shine upon the “Sparks”, 
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ַׁ(16".ַׁיַׁה'ֲַׁאנִַּׁ and it is these “Sparks” who then 

came to actually know Hashem. 

The answer to the question is that even though the Mitzriyim died and didn’t 

afterwards come to know Hashem, the “Sparks of Holiness” trapped in them 

did afterwards come to “know Hashem” by reconnecting to their source in His 

Light. 

ַׁ ד ֶ לַׁ יָּהֶַַַׁׁׁזהֶַַַׁׁׁרךְְַׁוע  ְניַַַָּׁׁׁהָּ ַׁןַַׁׁעִּ ֶעש ֶ וַֹּׁרַַׁׁהָּ כ  ַַׁׁ–ַַַׁׁׁתַׁמ 

ְכֵדַׁ ב ֵַׁיַַׁׁב ִּ וַֹּׁרְַַׁׁלש   יפ  לִּ ק ְ יַַַׁׁׁ,תַׁה  צִּ םֵַַׁׁמהֶַׁאְַַׁׁלהוֹּ

נ ִַּׁ יצ ַׁה  צִּ  ן.ַׁוֹּ

Similarly, this was the purpose of 

the Ten Plagues: breaking the 

Kelipos and extracting from them 

the “Sparks”.  

ֲַׁאבַָּׁ אֵַׁלַׁ רָּ ש ְ ַׁיִּ ְצמַָּׁלַׁ ַׁע  ַׁלַֹּׁןַׁ יו ַׁאַׁ ַׁהָּ יַַׁׁ יכִּ םְַַׁׁצרִּ

י ְפתִּ יַׁ"ַׁםַַׁׁהֵַׁיַַׁׁכ ִַַַּׁׁׁ,לַׁלַָּׁכ ְַׁםְַַׁׁלמוֹּ ינִּ ֲאמִּ נֵַׁםַַׁׁמ  יַַׁׁב ְ

יַׁ ינִּ ֲאמִּ בַַׁׁ,17"ַׁםַׁמ  תו  ָּ כ  ֶ ַׁש  ְכמוֹּ מוֹּתַׁד,ַׁלא(ַַַׁׁׁו  ְ :ַַׁׁ)ש 

דַׁהַׁ ק  יַׁפָּ ַׁכ ִּ ְמעו  ְ ש  י ִּ םַׁו  עָּ י  ֲאֵמןַׁהָּ '  '"ו   .ַׁ"ַׁכו 

However, the Jewish People 

themselves didn’t need “wonders” 

at all to bring to out a belief in 

Hashem, since they are called 

(Shabbos 97a) “believers in 

Hashem, the descendants of the 

Forefathers who are believers in 

Hashem,” and as it is written 

(Shemos 4:31): “And the nation 

believed in what Moshe told them, 

and they accepted that Hashem 

had remembered to redeem them 

from Mitzrayim.”  

ַׁ ַׁר  יקַׁ בִּ ְ ש  ַׁב ִּ יַׁלַׁ צִּ ְַׁלהוֹּ צוַֹּׁאַׁ וֹּ צ  נ ִּ תַַׁׁה 

יַׁ ְבלָּעִּ ו  מ  ַׁה  ךְַׁםַׁ וֹּ ַׁת  וַַֹּׁׁ יפ  לִּ ק ְ ַׁה  ַׁתַׁ ש  ָּ מ  ַַׁׁ,ַׁמ 

ַׁ ְצרָּ ְהיוַַַֹּׁׁׁךְַׁהו  וַֹּׁרֶַַׁׁעש ֶַׁתַַׁׁלִּ כ  נ  ַׁתַַׁׁמ  הו ַַַׁׁׁ,ַׁ''לַׁה  ז ֶ ֶ ַַׁׁש 

י בִּ ְ ש  םְַַַׁׁׁויְָּדעו ַׁ"ַׁלַׁב ִּ יִּ ְצר  ' ַׁמִּ  ַַׁׁ: _".כו 

The Ten Plagues were only needed 

in order to extract the “Sparks” 

that were “swallowed up” in the 

actual Kelipos, as described above, 

accomplishing that “Mitzrayim 

will ‘ ּעו  know’ Hashem,” by-ָידְּ

breaking their external dimension 

and allowing their inner dimension 

to reconnect with Hashem. 

 
ן ַמה ש    16ַׁ ַעי ֵּ רוְּ אֵּ ב ָ תְּ ר  נ ִ ָמקֹום ַאחֵּ יָ ל ַע   ב ְּ ְּ  . זוֹ א קו ש 
17ַׁ(ַָּׁ ב  ַׁצז,ַׁא(.ַׁתַׁש  
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ֶזהַׁ בַָּׁ  ו בָּ ַׁיו  ְניַָּׁןַׁ ַׁעִּ פֵַׁןַׁ וֹּ מ  ַׁה  וַֹּׁתַׁ אש  רִּ ןַַׁׁהָּ

ֶהְראַָּׁ ֶ םהַַׁׁש  ֵ ש   ֵרךְַׁ־ַׁה  ָּ ְתב  ְרעַַַֹּׁׁׁיִּ הו ַַַׁׁׁ,הְַׁלפ  ֶ אַַׁׁש 

ְניָּן ְֶהַׁ  עִּ נ  ֶ ֶַַַׁׁׁךְַׁפ  ַׁש  ט  מ   ַׁהַַׁׁה  ש  הו ַַַׁׁׁ–18ְַַַׁׁׁלנָּחָּ ז ֶ ֶ ַַׁׁש 

מַָּׁ ְקד ָּ ֶעש ֶַׁלְַַׁׁלכַָּׁהַׁה  וַֹּׁרַַׁׁהָּ כ   ַַׁׁ:ַׁתמ 

With this we will understand the 

first “wonder” that Hashem 

showed to Pharoh, Aharaon’s staff 

transforming into a snake, this 

being the preface to all to the Ten 

Plagues: 

ַׁכ ִַּׁ נ ֵַׁיַׁ ַׁהִּ ְניַָּׁהַׁ ַׁעִּ ַׁןַׁ ֶעש ֶ ַׁהָּ וַֹּׁרַׁ כ  ַׁמ  אַָּׁתַׁ ַַׁׁ,ַׁרְַׁמבוֹּ

הו ַׁ ֶ ב ֵַׁאַַׁׁש  וַֹּׁרְַַׁׁלש   יפ  לִּ ק ְ הֵַַַׁׁׁ,ַׁתה  ֶ ינ תַׁםַַׁׁש  חִּ ַַׁׁב ְ

ַׁ ֵַׁיש  בַַָּׁׁ ְַׁודָּ ְצמוַֹּׁרַׁ ע  ְפֵניַׁ ַׁ,ב ִּ בַַַׁׁׁ תו  ָּ כ  ֶ ש  ַׁ מוֹּ כ ְ

יְַׁיאַׁ"ַׁ:ַׁ)ְיֶחְזֵקאלַׁכט,ַׁג(ַׁ ַׁוַֹּׁלִּ 'ַׁירִּ  ";ַׁכו 

As explained above, the purpose of 

the Ten Plagues was to break the 

Kelipos, which feel themselves as 

being completely independent of 

Hashem, as it is written (Yechezkal 

29:3): “Pharoh said: I own the Nile 

river, and I made myself.” 

ַׁ רו ַׁ"ַׁקַׁר  קָּ ַַַׁׁׁד ְ יָּאֵַַׁׁליה  אֶַׁדֱאלָּה  נ  30ַַַׁׁׁ"ֱאלָּהָּ  It is only that the spiritual Kelipos ''ל.ַׁכ  

call Hashem: “the G-d of all other 

forces,” as explained above. 

ְני ַׁ יַׁןְַַׁׁועִּ ְפתִּ וֹּ מ  ְראוַַַֹּׁׁׁ,ַׁאַׁהו ַׁםַַׁׁה  םַַׁׁלָּהֶַׁתְַַׁׁלה 

ֵַׁאיךְַׁ עִַַּׁׁ ֶ ַׁש  תַָּׁםַׁ ֱַׁהיוֹּ ינ תַׁםַׁ חִּ ַׁב ְ וַַֹּׁׁ יפ  תְַַׁׁקלִּ

א ֳחרָּ א־אָּ ְטרָּ ְַַַׁׁׁוסִּ ש  ָּ מ   ַַׁׁ,מ 

The purpose of the “wonders” was 

to show them that even though 

they are acutal Kelipah and Sitra 

Achra (unholiness), 

ֵכןַׁ יַׁ ִּ לַׁפ  ףַׁע  יםַַׁׁהֵַַַׁׁׁא  לִּ ב ְ ו ַׁםְַַׁׁמק  י  יַׁתַַׁׁח  מִּ ָּ דַַׁׁת 

ַָּׁ דו ש   ק ְ כַָּׁהַַׁׁמִּ ֱאֶמַַַׁׁׁ,ַׁעֶַׁרג ַׁלַַׁׁב ְ ב ֶ ֶ ַׁםֵַַׁׁאינַָּׁתְַַׁׁוש  ֵַַׁׁיש 

בַָּׁ ְַׁודָּ ַׁרַׁ ְפרָּ ַׁנִּ ְצמוַֹּׁדַׁ ע  ְפֵניַׁ ַׁב ִּ נַָּׁכ ְַַׁׁ ְמיוֹּ םַַׁׁדִּ

זֵַׁ וֹּ כ  ַׁ,בה  ַַָּׁׁ ֶַׁאל  הֵַׁאַׁ ֶ ַׁש  יַׁםַׁ ֵטלִּ ַׁב ְ יַׁםַׁ ְכלִּ ת  תַַׁׁב ְ

ב ֵַׁ ֵרךְֱַַׁׁאלֹּקו תוַֹּׁיְַׁלג  ָּ ְתב   .ַׁיִּ

nonetheless, they constantly 

receive their life from Holiness at 

every moment, and in truth they 

do not exist independently from 

Hashem, as they falsely believe, 

rather their entire existence 

depends upon Hashem’s Power. 

ַׁ ו ַׁקַַׁׁר  י  ח  ה  ֶ ךְַׁתַַׁׁש  ָּ ְמש  לְַׁיֵדיםַַׁׁלָּהֶַַַׁׁׁנִּ יַַַׁׁׁע  כִּ סָּ םַַׁׁמָּ

לו ַׁ ְ ְלש  ת   ְ ש  ְדֵרגוַֹּׁתְַַׁׁוהִּ יַׁתַַׁׁמ  ב ִּ יַׁםַַׁׁר  מִּ ֲעצו   ַַׁׁ,ַׁםו 

It is only that this Life-Force from 

Hashem comes to them through 

many stages of concealment, and 

through a myriad of levels of 

 
ֵתנו ַׁ)18ַַׁׁ ָּ ש  רָּ ָּ הַַׁׁ"ַַׁׁ:ַׁז,ַׁיַַַׁׁׁפ  ו ָּ רַׁצִּ ֶ ֲאש  ֵַׁכןַׁכ   ו  י  ֲעש  ְרעֹּהַׁו  ֲהרֹּןֶַׁאל־פ   הְַׁוא  ֶ י ָּבֹּאַׁמֹּש  ְפֵניַַַַׁׁׁׁ,ה'ַׁו  ַׁלִּ הו  ֵ ט  ֲהרֹּןֶַׁאת־מ  ֵלְךַׁא  ְ י  ש  ו 

יוַׁ דָּ ְפֵניֲַׁעבָּ ְרעֹּהְַׁולִּ יןַׁפ  נ ִּ יְַׁלת  ְיהִּ ַׁ(.ַׁ."ו 
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powerful concealments on 

Hashem’s revelation,  

ְברו ַׁ יְַַַׁׁׁוגָּ ְמצו מִּ צ ִּ ה  ְךַׁ כ   לַׁ ָּ יַׁםַַׁׁכ  רִּ ֵ ֶהְסת  םְַַׁׁוה 

ְכלו ַׁדַַׁׁע ַׁ ו  י  ֶ מ ַַַׁׁׁש  ַׁיַׁלִַּׁ"ַַַׁׁׁ:רַׁלוֹּ רִּ ' יְַַׁׁיאוֹּ ַׁ.ַׁ"ַׁכו 
and these levels of concealment 

and limitation on Hashem’s 

revelation are so strong that they 

result in creating beings that are 

capable of saying that “I own the 

Nile river and I made myself,” i.e. 

they feel totally separate from 

Hashem. 

ג ָּלוַֹּׁןְַׁולָּכֵַׁ הִּ ַׁתַׁב ְ רָּ ַָּׁהֶַׁהאָּ ב  ְעלַָּׁהַׁר  מ  ְ ל  ֶ ַׁהַׁש  ןַַׁׁמִּ

יַׁ מִּ ְמצו  צ ִּ יַׁםַַׁׁהֵַַַׁׁׁ–ַׁםַַׁׁה  ֵטלִּ יַׁםַַׁׁב ְ לִּ ָּ ַַׁׁ.ַׁםו ְמבו ט 

יָּהַׁהְַַׁׁוזֶַׁ ְניַַַָּׁׁׁהָּ יַׁןַַׁׁעִּ ְפתִּ וֹּ מ  'םַׁה   .ַַׁׁכו 

Therefore, when there is a great 

revelation of Divine Light that 

transcends all the “concealments”, 

the Kelipa becomes utterly 

nullified. This was the purpose of 

the “wonders”. 

The whole definition of Kelipah is a “shell” concealing the truth of Hashem’s 

Presence everywhere and in everything. Therefore, by revealing the Truth of 

Hashem and removing that “concealment”, then automatically the Kelipa will 

vanish. This is like a shadow whose entire existence is simply the absence of 

light, when light shines in the place of shadow then it automatically disappears.  

(The fact that evil things don’t always instantly vanish upon being confronted 

with Divine Revelation, is because Hashem actually gives them the ability to 

exist and fight against holiness. This Hashem does in order that we should have 

free will to choose to serve Him despite obstacles. However, if Hashem decides 

to remove that ability, then their evil/unholy dimension would instantly be 

nullified upon being confronted with the Truth of Hashem, similar to how a 

dream vanishes upon a person awakening from sleep.) 

ֶזהַׁ לַׁ יָּהְַַׁׁוע  ֶרַַַׁׁׁהָּ ןַַׁׁהַַׁׁמוֹּ וֹּ אש  רִּ הָּ ֵפתַׁ וֹּ מ  ה 

ְֶהַׁ נ  ֶ הַׁש  ֶ ט  מ   ְניָּןַׁה  עִּ ַׁפ  ַׁב ְ ש   :ְַַׁׁךְַׁלנָּחָּ

This was the lesson of the first 

“wonder” shown, the 

transformation of the staff into a 

snake: 

ַׁ ירו ש  ֵ ַׁפ  הַׁ"ַַׁׁ ֶ ט  ַׁ"מ  ַׁהו ַַׁׁ וַֹּׁאַׁ ְַׁלש  כַָּׁןַׁ ָּ ְמש  הַַׁׁה 

יָּיַׁ ָּ ט   ַַׁׁ;ַׁהְַׁוה 

The meaning of the word “ה -ַמּטֶ

staff” is related to the word that 
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means “drawing down” or 

“turning,” 

בֶַׁ"ַׁןְַַׁׁוכֵַׁ ֵ ןַַׁׁ–ַׁ"טַׁש  ֵ םַׁכ  וַַֹּׁׁג   כַָּׁןְַׁלש  ָּ ְמש  מוַַֹּׁׁ,הַׁה  ַַׁׁכ ְ

ְכבַָּׁ"ַׁ וֹּ יְדַׁאַׁכ  בִּ ָּ ַׁ.19"ַׁטַׁש 

similarly, the word “ֶבט ֵׁ  ”rod-ש 

also is related to the word that 

means “drawing down,” as in the 

phrase “ דְּ  ָבא  כְּ ִביטּכוֹּ ָ ש  -a shooting 

star.” 

ְיינו ַׁ ה  ַׁ,ַׁד ְ ַַָּׁׁ ַׁכ  כ ַׁלַׁ ָּ ְמש  ַׁה  רֵַַׁׁסֶדַׁתַׁ

לו ַׁ ְ ְלש  ת   ְ ש  הִּ ַׁה  ַָּׁתַׁ ְקדו ש   ַׁד ִּ ַׁהַׁ ֵַׁמֵריש  ַַָּׁׁ לַַׁׁכ 

ַׁ יד   ַָּׁףַַׁׁסוַֹּׁדַַׁׁע ַׁןְַַׁׁרגִּ ַׁלַׁכ  יד   אַׁןְַׁרגִּ ְקרָּ ט ֶַׁ"ַַַׁׁׁנִּ  .ַַׁׁ"הַׁמ 

Meaning, the drawing down of the 

Divine Light throughout the entire 

Chainlike Spiritual Order of 

Worlds (Seder Hishtalshelus), from 

the highest level to the lowest level 

is represented in the word “ה -ַמּטֶ

drawing down Light.” 

ין"ַׁוְַׁ נ ִּ יַַַׁׁׁ"ַׁת  וַֹּׁרְַַׁׁמקוַֹּׁאַַׁׁהִּ יפ  לִּ ק ְ ַׁתַַׁׁה  ַׁד ְ ְצר  ַַׁׁ,ַׁםיִַּׁמִּ

ב תו  ָּ כ  ֶ ש  ַׁ מוֹּ ַׁכ ְ ג(ַׁ כט,ַׁ יםַַׁׁ)ְיֶחְזֵקאלַׁ נ ִּ ת   "ה  ַׁ:

רַׁ ג ָּדוֹּלַׁהָּ ְךְַׁיאוַֹּׁה  תוֹּ יו"ַׁוֵַֹּׁבץַׁב ְ  .ַַׁׁרָּ

And the “snake” represents the 

spiritual source of the Kelipah of 

Mitzrayim, as it is written 

(Yechezkal 29:3): “(Pharoh is like) 

the great serpent that dwells in the 

Nile.” 

ֶַַַׁׁׁלוַַַֹּׁׁׁו ְַׁוֶהְרא ֲהרַֹּׁהַַׁׁמֹּש  ֵֶַַַׁׁׁאיךְַׁןְַַׁׁוא  ט  מ   ה  ֶ הַַׁׁש 

ךְַׁ ֶַַַׁׁׁנְהפ   ש  ְיינו ַַַׁׁׁ,ְַׁלנָּחָּ ה  ינ תַַׁׁ,ד ְ חִּ ב ְ מִּ ֶ רַַׁׁאוַַַֹּׁׁׁש 

כַָּׁ ָּ ְמש  ְַׁוה  ַָּׁהַׁ ְקדו ש   ַׁדִּ אהַׁ ְקרָּ נ ִּ ַׁה  ט ֶַׁ"ַַׁׁ ַַׁׁ",ַׁהַׁמ 

ךְַׁ ָּ ְמש  ו ַַַׁׁׁנִּ י  ח  ו ַׁתַַׁׁה  י  ק ִּ יםְַַׁׁוה  נ ִּ ת   רְַַׁׁמקוַֹּׁןְַַׁׁלה 

וַֹּׁ יפ  לִּ ק ְ  ת.ַׁה 

Moshe and Aharon showed him 

how the “ה  staff” becomes the-ַמּטֶ

“snake”, meaning that from the 

Divine Light of Holiness that is 

referred to as the “ה  drawing-ַמּטֶ

down Light,” this becomes the life 

and existence of the “snake” which 

is the spiritual source of the 

Kelipah. 

תו ב ָּ כ  ֶ ש  ַׁ ְכמוֹּ ַׁו  לֵַַׁׁ ְ ש  ה(ַׁ)מִּ ה,ַׁ ַַׁׁיַׁ ְגֶליהָּ "ר  ַׁ:

תוַֹּׁי '  ְרדוֹּ ַׁ;ַׁ"כו  לָּה"ַַׁׁ ָּ ש  מָּ ֹּלַׁ כ  ב   ַׁ ְלכו תוֹּ מ  ַַׁׁ"ו 

יםַׁקג,ַׁיט(ַׁ ִּ ל  הִּ  .ַׁ)ת ְ

As it is written (Mishlei 5:5): “Her 

‘feet’ go down to a place of death,” 

and (Tehillim 103:19): “His 

 
כוַֹּׁ)19ַׁ רָּ  א(.ַׁתַׁנח,ַׁב ְ



 

LESSONS IN  TORAH OR 22 

Kingship has dominion over 

everything.” 

These two verses are referring to the level of Malchus/Kingship.  

The first verse (from Mishlei) refers to Malchus in the feminine, since Malchus 

is the “mother” of creation, nurturing all the created beings. The ‘feet’ of 

Malchus, are a reference to the lowest level of the Light and Life-force coming 

from Malchus, like the feet are the lowest part of the body. They descend to a 

“place of death”, meaning the Kelipah which is spiritually dead. Thus, from 

Malchus there comes spiritual life that ultimately becomes the life of Kelipah 

as well. 

The second verse (from Tehillim) mentions that Hashem’s Kingship has 

לָּה“ ָּ ש   dominion” over everything. The idea of a dominator is that he rules by-מָּ

force. Hashem is the Creator and King who deserves that all of His creations 

serve Him willingly. There should be no need to force His rulership over them. 

Nonetheless, the Kelipah refuses to willingly serve Hashem. It is only 

regarding the Kelipah that Hashem shows Himself as a “dominator”, since in 

the realm of Holiness everything accepts His Kingship willingly. Thus, Kelipah 

receives life from the attribute of “Dominion”, which is an extension of the 

main attribute of “Kingship.” 

ַָּׁ ֶַׁאל  הו ַׁאַׁ ז ֶ ֶ ַׁש  ְיֵדיַׁ לַׁ ַׁע  לו ַַׁׁ ְ ְלש  ת   ְ ש  תַַׁׁהִּ

יםַׁ ְמצו מִּ ְַׁוצִּ יַַׁׁ ב ִּ ַׁר  נ  ַׁםַׁ ַׁ,''לַׁכ   ַׁע ַַׁׁ כַָּׁדַׁ ו  י  ֶ לַַׁׁש 

ְהיוַֹּׁ ךְַׁתַַׁׁלִּ ֶֶַַַׁׁׁנְהפ   ט  מ   ַׁהַַׁׁמִּ ש   .20ְַׁלנָּחָּ

However, this comes about 

through many levels of descent 

and myriad stages of concealment 

on the Light, until the “staff/Light” 

transforms into the 

“snake/Kelipa”. 

לְַׁיֵדי ע  ֶ יַַַׁׁׁש  מִּ ְמצו  יַׁםַַׁׁצִּ ב ִּ ו ַׁםַַׁׁר  ֵֵַַַׁׁׁאל  ת  ְסת   רַַׁׁמִּ

פ ַׁ ֶ ש   ַׁה  ינ תעַׁ חִּ ב ְ ַׁמִּ ֶַַׁׁ ט  מ   ַׁה  ךְַׁהַׁ כ   לַׁ ָּ ַׁ,כ  דַַׁׁע ַַׁׁ

כַָּׁ ו  י  ֶ ְהיוַֹּׁלַַׁׁש  ו ַׁתַַׁׁלִּ ו  ְתה  ינ ַׁתַַׁׁהִּ חִּ יםַַׁׁ"ַׁתַׁב ְ נ ִּ ת   ה 

רַׁ הָּ ג ָּדוֹּלַׁ ְיאַׁוַֹּׁה  ְךַׁ תוֹּ ב ְ יַׁוֵַֹּׁבץַׁ ֵמַַַׁׁׁ",ַׁורָּ ַַׁׁ:ַׁרְַׁואוֹּ

ַׁיַׁלִַּׁ"ַׁ רִּ '  יְיאוֹּ נ  ַַַׁׁׁ",כו   ''ל.ַַׁׁכ  

Through these many stages of 

concealment, the flow of Divine 

Light and Life-force that comes 

from the “staff/Light” becomes so 

hidden, until there can come from 

it “the great serpent that dwells in 

the Nile,” which is Pharoh who 

said “I own the Nile and I made 

myself,” as described above. 

 
י )20ַׁ ַעי ֵּ נֵּ "ב ְּ ן  וְּ ו  ו   "רזַֹה י ִתק  ק  יָ   ,ן כ''בת ִ ִענְּ ירו ש  ן ב ְּ ֵּ ל ַׁ)ַׁ.ַׁה( ַמט     פ  יךְַׁיַַׁׁאו  רִּ ְהיוַַַֹּׁׁׁצָּ ו ַׁתַׁלִּ ק  ַׁןַׁכ־כאַׁת ִּ ַׁ.ַׁףַׁמג,ַׁא(ד  
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ךְַׁ רַׁכ   ח  ֵַַַׁׁׁאיךְַַַׁׁׁלוְַַַֹּׁׁׁראו ַׁהְֶַַַׁׁׁוא  ש  ָּחָּ נ  ה  ֶ ךְַַַׁׁׁש  ֶַַׁׁנְהפ  

ֶַׁ ט  ֵתנו ַׁ)ַׁםְַַׁׁוג ַַַׁׁׁ,ַׁהְלמ  ָּ ש  רָּ ָּ יב(ַַַׁׁׁפ  ְבל עַׁ"ַׁ:ַַׁׁז,ַׁ י ִּ הַַַַׁׁׁׁו  ֵ ט  מ 

ם"ַׁ ֹּתָּ ט  ֲהרֹּןֶַׁאתַׁמ   .ַׁא 

Afterwards, they showed him how 

the “snake/Kelipa” becomes 

transformed back into the 

“staff/Light”, and that “the ‘staff’ 

of Aharon swallowed up their 

‘staffs’.” 

ְיינו ַׁ ז ַַַׁׁׁ,ַׁה  חָּ ֶ ינ תַׁרַַׁׁש  חִּ יַַַׁׁׁב ְ נ ִּ ת   ט ֵַׁןַַׁׁה  ְתב   לְַַׁׁלהִּ

ב ֵַׁ ַָּׁיְַַׁׁלג  דו ש   ק ְ יַׁהַׁה  ֱאלֹּקִּ נַָּׁתַַׁׁהָּ וֹּ אש  רִּ בָּ  ַַׁׁ,ַׁהכ ְ

Meaning, that the snake of Kelipa 

becomes nullified and absorbed 

back into the Holiness of the 

Divine Light, just like it was 

originally in its ultimate source. 

''ל(ַׁ נ   תַׁה  צוֹּ וֹּ צ  נ ִּ תַׁה  ֲעלָּא  ְניָּןַׁה  ַׁעִּ ַׁ.ַׁ)ְוֶזהו  (This is also the idea of the 

“Elevation of the Sparks” of Tohu, 

as explained above.) 

זֶַַַׁׁׁ– ָּ ְרעֶַַַֹּׁׁׁהְראו ַׁהַַׁׁב  יִַּׁו ַׁהְַַׁׁלפ  ְצר  ֶַׁםְַַׁׁלמִּ רֲַַׁׁאש 

ַׁ'ַׁםֵַַׁׁאינַָּׁ בֵַַָּׁׁיש  ְצמוַֹּׁרְַׁודָּ ְפֵניַׁע  םַׁ',ב ִּ יַׁאִּ כַַָּׁׁכ ִּ לַַׁׁב ְ

ךְַׁעֶַַׁׁרג ַׁ ָּ ְמש  ו ַׁםַַׁׁלָּהֶַַׁׁנִּ י  ח  ַַַָּׁׁׁ,תֵמֱאלֹּקו ַׁתַַׁׁה  אֶַַׁׁאל 

הו ַׁ ֶ ֵרךְַׁאַַׁׁש  ָּ ְתב  ר"ַַׁׁיִּ ֵ ת  ְסת   ְעיָּהַַׁׁ)ַַׁׁ"ֵאלַׁמִּ מה,ְַַׁׁיש  

 .ַׁטו(ַׁ

With this “wonder” they showed to 

Pharoh and Mitzrayim that they 

are not truly separate and 

independent form Hashem, rather, 

at every moment they receive their 

life from the Divine Life-force (the 

“staff/Light”), its just that 

“Hashem is hiding Himself,” 

(Yeshaya 45:15) 

ְלמ ַׁ ַׁ ש  ָּחָּ נ  ה  ְךַׁ ֶנְהפ   ַׁ תוֹּ ְרצוֹּ בִּ ַַׁׁ)ו  יו  ְוהָּ הַׁ ֶ ט 

ת(ַׁ וֹּ יפ  לִּ ק ְ ַׁה  יו  לֹּאַׁהָּ  .ַׁכ ְ

and if Hashem wants, He can 

transform back the “snake/kelipa” 

into the “staff/Light”, and the 

Kelipos will vanish. 

ַׁ לַׁד ֶ יו ֶַַַׁׁׁזהֶַַׁׁרךְְַׁוע  ַַַָּׁׁׁהָּ יַׁלַַׁׁכ  ְפתִּ וֹּ מ  ְהיוַַַֹּׁׁׁ–םַַׁׁה  ַַׁׁ:ַׁתַׁלִּ

יְִַַּׁׁויְָּדעו ַׁ" ְצר  נ  ַַׁׁ"ַׁיַׁה'ֲאנִַּׁיַַׁׁכ ִַּׁםַַׁׁמִּ  ַַׁׁ:  .ַׁלַׁ''כ  
Similary, this was the purpose of 

all of the “wonders” performed, in 

order that Mitzrayim “so that the 

Mitzriyim will ‘ ּעו  ’break/know-ָידְּ

that I am Hashem,” as explained 

above.  
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Sponsored by: Rabbi Roberto and Margie Szerer, 

in loving memory of 

Gladys Szerer-Sarah Bat Shalom Z''L 

Victor Sasson-Victor Chayim Ben Saul Z’’L 

Enrique Szerer-Hersh Ben Aryeh Meyer HaCohen Z’’L 

Andrea Szerer-Leah Bat Chayim HaCohen Z’’L 

*** 

החתן ואין של  ישלזכות הנ ו  

ברכה מנחם מענדל והכלה מרת דבורה לאה  ר'ה"ת הר   

 קארפ

טבת תשפ"א   אור לכ"דב   

יות  מבבנין בית נאמן בישראל מתוך הרחבה בגש םיצליחה'  ש
, ומתוך שמחה ונחת, ויזכו לראות בנים ובנות  וברוחניות 

בתורה ובמצות ובחסידות!  עוסקים   

*** 
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